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Шановні колеги!
Запрошуємо Вас узяти участь у VІII Міжвузівському конкурсі молодих перекладачів, який проходитиме у м. Києві за адресою: проспект Космонавта Комарова, 1, корпус 8, кафедра англійської філології і перекладу Навчально-наукового Гуманітарного інституту Національного авіаційного університету. 
До участі у конференції запрошуються студенти 3-5(6) курсів вищих навчальних закладів денної форми навчання напряму підготовки «Філологія», «Переклад». 
У рамках першого відбіркового (письмового) туру конкурсу учасники мають подати переклади на українську мову запропонованого уривку (див. Додаток 1) та заповнені анкети (див. Додаток 2) до 31 березня 2017 р. Комісія у 5-денний термін перевіряє роботи та інформує учасників про можливість або неможливість участі в другому турі конкурсу. Дата проведення другого туру – 11 квітня 2017 року. Прийом робіт здійснюється за електронною адресою: algolovnya@mail.ru з позначкою «Робота на конкурс». Максимальна кількість конкурсантів від одного ВНЗ – 5 студентів. 
Другий відбірковий (усний) тур конкурсу проводитиметься на базі Навчально-наукового Гуманітарного інституту НАУ. Визначення переможців конкурсу здійснюється конкурсною комісією простою більшістю голосів.
Усі автори робіт, допущених до другого туру конкурсу, нагороджуються дипломами учасників конкурсу. Переможці конкурсу нагороджуються дипломами переможців та призами. 
Участь у конкурсі безкоштовна. 
Робочі мови конкурсу: українська, англійська. 
Матеріали конкурсу розміщаються на сайті організатора конкурсу – Національно-наукового Гуманітарного інституту http://gmi.nau.edu.ua



Додаток 1
WOMEN IN TRADITIONAL CHINA
by Patricia Ebrey

In China from very early times, men have been seen as the core of the family. The ancestors to whom a Shang or Zhou dynasty king made sacrifices were his patrilineal ancestors, that is, his ancestors linked exclusively through men (his father’s father, his father’s father’s father, and so on). When women enter the early historical record, it is often because they caused men problems. Some women schemed to advance their own sons when their husband had sons by several women. Women’s loyalties were often in question. In 697 BCE, for instance, the daughter of one of the most powerful ministers in the state of Zheng learned from her husband that the ruler had ordered him to kill her father. After her mother advised her that “All men are potential husbands, but you have only one father,” she told her father of the plot, and he promptly killed her husband. The ruler of Zheng placed the blame on the husband for foolishly confiding in his wife. Taken together, accounts of these sorts present a mixed picture of women and the problems they presented for men in the nobility. The women in their lives were capable of loyalty, courage, and devotion, but also of intrigue, manipulation, and selfishness.
Confucius probably took for granted these sorts of attitudes toward women, common in his society. He greatly esteemed ancestral rites and related family virtues such as filial piety. He hoped that through the practice of ritual everyone, male and female, high and low, old and young, would learn to fulfill the duties of their roles. Women’s roles were primarily kinship roles: daughter, sister, wife, daughter-in-law, mother, and mother-in-law. In all these roles, it was incumbent on women to accord with the wishes and needs of closely-related men: their fathers when young, their husbands when married, their sons when widowed. Confucius’s follower Mencius declared that the worst of unfilial acts was a failure to have descendants. In later centuries this emphasis on the necessity of sons led many to be disappointed at the birth of a daughter.
In the centuries after Confucius, it became common for writers to discuss gender in terms of yin and yang. Women were yin, men were yang. Yin was soft, yielding, receptive, passive, reflective, and tranquil, whereas yang was hard, active, assertive, and dominating. Day and night, winter and summer, birth and death, indeed all natural processes occur though processes of interaction of yin and yang. Conceptualizing the differences between men and women in terms of yin and yang stresses that these differences are part of the natural order of the universe, not part of the social institutions artificially created by human beings. In yin yang theory the two forces complement each other but not in strictly equal ways. The natural relationship between yin and yang is the reason that men lead and women follow. If yin unnaturally gains the upper hand, order at both the cosmic and social level are endangered.
Maintaining a physical separation between the worlds of men and the worlds of women was viewed as an important first step toward assuring that yin would not dominate yang. The Confucian classic the Book of Rites stressed the value of segregation even within the home; houses should be divided into an inner and an outer section, with the women staying in the inner part. One poem in the Book of Poetry concluded: “Women should not take part in public affairs; they should devote themselves to tending silkworms and weaving.” A similar sentiment was expressed in the Book of Documents in proverbial form: “When the hen announces the dawn, it signals the demise of the family.”
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